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TOWARDS A THTOI1Y OF FREEDOM AND IDINTITY: A I{EL,I  FRONTiER IN PEACE RESTARCH*

By Johan Ga1 tung

Chair  in Conf l ic t  and Peace Research, Unjversi ty of  0s1o

Inst i tut  Unjvers ' i ta i re d 'etuCes du d6veloppement,  Geneve

Goals,  Processes and lndicators of  Developmen'u Project ,  UN Univers ' i ty

I NTRODUCTI ON

L, lhereas i  n ear l  ier  ages the greatest  spi  n i ts cf  humankind have been working

on problems of  peace, ' in cur age there is certainly no dearth of  comprehen-

si  ve and penetrat i  ng analyses from the spi  r i  tua' l  ' leaders of  our t imes. I t

may be objected that th is is because they have learnt  f rom past mistakes,

abstain f rom grandiose peace archj tectonics and ded' icate themselves to the

less glamorous, more labor ious work of  e laborat ing the detai ls of  a v iable
peace. In that  case they are less rather than more succesful  than their
predecessors as iudged by the.uiden.u( l )  -  or  they are s imply equal ly i r -

re levant.  But i f  the lat ter  is  correct  there is not even the at tenuat ing

circumstance that some good piece of  peace rhetor ic is lef t  behind for later
generat ' ions to enjoy and dissect.  Thus, what wi l l  be lef t  behind from states-

men of  to day in the r ich countr ies of  speeches etc.  wi l l  be amateur econo-

mics nather than amateur peace research.

But ear l ier  ages present us wi th gold m' ines of  peace thinking, part icu ' lar1y

when the hor izon is extended outs ' ide the 0ccidental  spectrum to ' include, at

1east,  major parts of  the 0r ient .  One thesis that  can be put fonvard i rnmedi-

ately is the fo ' l iowing: whereas' in our age people seem by and large content

to conce' ive of  peace =absence of  war,  part ' icular1y of  major wars,  more part i -

cular ' ly  between major powers,  and most part icular ly the absence of  nuclear

war between superpowers,  the peace concepts of  other per iods and places were

much nicher in content"  Together they const i tude a range of  v is ions,  of
goals for  humankjnd out of  which absence of  v io lence is one, and not always
g' iven pr ior i ty,  or  even included. With the Iat ter  t , le may not agree part i -

cul  ar ' ly  g i  ven the j  ncreas' ing des truct i  veness of  warfare.  But the task i  s to

learn f rom past th jnking; they wi l l  notrespond to our teaching anyhow - and

in so doing a remarkable book, Stud' ies in the Problems of  Peace by Bouquet
I  o\

and Murty(z)  as wel l  as an art jc le by Takeshi  Ishida(3) wi t t  serve as very

useful  gui  des.
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2.  PTACT CONCTPTS IN THE OCCIDINT

Peace, however conceived of ,  is  a character ist ic of  some "system": intra-

personal ,  inter-personal ,  intra-socjetal ,  inter-socjetal ,  intra-global  (and

here we choose to stop)"  I t  is  a concept appl ieci  to a system, hence i t  wi l l

necessar i ly  be colored by the t radi t ions govenninE concept- format ion and

system-creat ion ' in that  c ' iv i l izat ion.  I f  Occ' idental  c iv i l izat ions di f fer

f rom Oriental  c iv i l ' izat ion in the sense that there may be said to be more

simi lar i ty wi th in than between these vast categor ies,  then this should be

ref lected jn the peace concepts.  They are speci_es of  a certain genus,

and as they refer to vast ,  ephemeral  and deep states or processes, c lose to

or ident ical  wi th the f inal  goal  ,  the ul  t ' imate t . - f  q:  of  humankind the ge- lus

ref lected in them wi l l  have to be even more vast,  ephemeral  and deep. The

cosniology or deep ' ideo' logy of  the c ' iv i l ' izat ion rnay be such a concept(4),

and in the Western case th ' is  would lead to two immediate predict ' ions about

peace concepts:  they wi l l  tend to make a very c lear dist inct jon between in-

group and out-groupr center and per iphery or however one might refer to a

dist inct ion between "us" and " thern";  and they wit r l  tend to be universal i -

z ing,  encompassing the whole (known) universe. The Weber dist inct ion be-

tween B' innenmoral  and Aussenmorat(5) 
"ould 

be ref lected, seeing "peace" as

somethinE pertaining to relat ions wi th ' in the in-group and war as someth' ing

refer ing to relat ions between in-group and out-grouo, as wel l  as (but th is
js less s igni f icant insof,ar as ' i t  does not concern "us")  re lat iorrs wi th in

the out-group.

Thrrs,  one would expect Western peace concepts to deal  w' i th the wor ld as a

whole,  one way or the other -  e i ther by plann' ing "peace" for  us in the

center as a state of  af fa i rs reguiat ing internal  re lat ions at  the same t ime

as external  re lat ions based on defensive or even of fensive act ' iv i t ies are

prepared, gr by extend' ing the peace concept to the whole wor ld,  universal

peace, but in that  case according to h|estern concepts,  or  even administered

from the West,  one way or the other.  0bviously,  these two can be combined
jn the idea of  a justum bel lum against  the outgroup, the per iphery,  a war

for peace, a f inal  war,  w' i th a v jew to extend in-group, Western peace to

the whole wor ld,  by westerniz ing the wor ld one way or the other.

The Nsbrew Tr_ad j  t ' ion.  The word "shl lofr"  ,  of ten t ransl  ated as "peace" seems

to stand for a relat ionship between Jahve and His chosen people of  israel ,

a contract  that  sooner or later wi l l  resul t  in Just ice and Prosper i ty for
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/A ' \
that  people\" / .  One possible interpretat ion might be that i t  refers to
peac-el11i !  God, wi th Jahve/Jehovah, and not wj th other peoples.  As th is is
a pact that  cannot be extended to others proselyt iz ing becomes meaningless:
what js meaningful  js  to ra ' ise al l  Jews to an understandjng of  th is
"special  re lat ionship".  Jahve becomes a t r ibal  god, not a universal  god in
the standard Western sense. Thus He becomes very exclusive,  and His people
very rnuch a chosen people,  capable of  admin' ister ing peace unto others by
v j  r tue of  th i  s speci  a ' l  re l  at i  onshi  p:

-  l . ie wi l l  decide the disputes of  the nat ions,
and sett le many a peop' le 's case,
t i l l  swords are beaten jnto ploughshares
and spears into pruning-hooks,
no nat ion draws the sword against  another,
and no longer shal I  men learn to f ight .  ( fsai .ah,

-  A wonder cf  a counsel lor ,
a d ' iv i  ne hero,
a father for  a l  I  t ime,
a peaceful  pr incel
Great is his auihoi  i ty ,
encl less ' is  h is peace,
over Davi  d 's throne
and hi  s domi ni  on,
to base i t  f i rm and stable,
on j  us t i  ce and good order,
f rorn henceforth and forever -
t "hanks to the jealous care of  the Eternal ' ,  ( Isaial t ,  Ch. 9)

-  He wi l l  s t r ike down the ruthless wi th his verdicts,
and slay the unjust  wi th hjs sentences,
Just ice shal l  g i r"d h ' im up for act ion,
He shal l  be bel ted wi th t rustworthiness.
The wo. l" f  shal  I  couch then wi th the I  amb,
the leopard's la j r  shal l  be the k ' id 's l
the l ion shal l  eat  straw l ike any ox,
wol f  and l jon shal l  graze side by s ide,
herded by a l i t t le chi ld -  -
h ' im shal l  the nat ions then consul t ,
and his seat shal l  be famous. (rsaiah, XI)

-  That al l  nat ions,  races, and folk of  every tongue,
shoud serve him; his domjnion js a last ing dominion,
never to pass away, and his kongdom never shal l  be overthrown"

(Doiel, Ch. 7)

The message seems clear:  a Div ine Ruler emenges from the ChosenPeople some-
how embodying the pact wi th Jahve, and by v ' i r tue of  th is relat ' ion that

"peacefu1 pr ince" can decide the d ' isputes of  the nat ions " thanks to the
jealous care of  the Eterna1",  he shal l  be consul ted,  h ' i t  seat shal l  be
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famous even to the point  that  everybody else shal l  serve hjm and h. is dominjon
wj l l  last  forever.  The structure seems to be something l ike th js:

Jah ve
I

D'i  vi ne
P r i  nce

I
I

Cho sen
Peop' le

Nation, #^a Nati  on,
race,
tongue

-n

race,
ton gue 

I

fA ca

tonque^" t

Peace in the sense of  set t led disputes,  swords into ploughshares and al l
those animals s ide by s ide is not seen as a relat ion direci ly among nat. ions,
races and tongues, but as something that comes about by consul t ing and serv-
ing "Hjm".  Sh; l6m r 's vert ical ,  a pact for t i fy ing the Jahve-Divine pr ince-
Chosen People relat ion,  making i t  possible for  them to work such wonders.  No
wonder that  "Thou shal t  not  k i l l "  f rom the Decalogue seems to "refer to
pr ivate rnurder,  and do not seem to be orohibi tory of  organized war, , (7) ,  for
much war may be needed to "str ike down the ruthless wi th h ' is  verd' icts,  and
s1ay the unjust  wi th his sentences".

-Ug-EgIbL!! ! : l ian Tradi t ' ion.  Maybe Jesus of  Nazareth ident j f ied wj th
Daniel 's  "he",  r .yb" *a@l At any rate,  the teachings of  chr. ist  seem to
di f fe l in a very s ' igni f icant way: there is the special  re lat jon wj th ' ,my
Father in the heavens",  but  there is not the reference to the Chosen people
(that may have come later,  a lmost def in i te ly by the t ' ime Constant ine made
Chrjst iani ty rel ' ig_l 'o leci ta,  +313).  Jesus spoke of  a New 0rder,  a basi le ja,
a Kingdom/Commonwealth of  God/the Heavens -  and "My kingdom is not of  th is
world".  Bouquet sees in Jesus chr ist  peace ' in the sense of  agap6.,  , ' the

verbal  synonym and embodiment of  act ive good-wj l l ,  sel f -g iv ing and al l -
/n\

embracing" \v/  .  The best expression is found jn the Sermon on the l , lount,
for ins tance:

-  "When you are revi led and persecuted and
because you are my fol lowers -  wonderful
Be happy about i t l  Be very gladi
for  a t remendous reward awaits you up in
And remember,  the ancient prophets were

I  ' ied about
:

heaven.
persecuted too.

(Mattheu 5:11-L2)
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There is reference to the prophets -  l ike in the famous (verse 17):  "Don' t
misunderstand why I  have come - j t  isn ' t  to cancel  the laws of  Moses and the
warninqs of  the prophets.  No, I  came to fu l f i l  them, and to make t .hem al l
ccme true. "  But there is no special  posi t ' ion for  the Chosen People,  not
even for "my fol lowers" who are not prom' issed that they wi '11 be consul  ted
anci  served and establ ish an ever- ' last jng dominioni  - -  in th is l i fe.  |^ /hat-
ever rewards are for  the af ter l i fe (Matthew,5:3-10).  And then he goes on
even contradict ing Moses on eye-for-eye, tooth-for- tooth --  "But I  say:
Dsn' t  resist  v io lencei  I f  you are s lapped on one cheeko turn the other tc lo"
(5:3e).

l , lhaf  a l l  th is means' in terms of  peace pract ice is far  t rcm clear -  had i t
l ieen clear "my fol  I  owers "  woul  d have di  sagr"eed I  ess among themsel ves
throughout two m' i l lennia.  f . /hat  seerns c lear,  however,  is  that  peace is also
here a der ived relat ' icnship between pecple,  der iveo from the relat ' ion each
one should have to "my Father in Heaven",  as to ld io thenr by Jesus Christ .
The supreme vir tue ano goal  is  in the relat ion to God and Jesus Christ ;  a
peaceful  re lat ion among men wi l l  fo l low i f  the former is correct .  I t  be-
comes l ike the f iqure above for the Hebrew trad. i t jon,  rv i thout the Chosen
People.  As for Jesus al l  peoples seemed to be equai ,  and ai ' l  of  them poten-

t la l ly  equal ly much "my fol lowers" ( f ' lat thew, 28:. l8-20) he of  course could
not be the lv lessiah of  the Chosen People only -  and ivas jn fact  the founder
of  a new rel  i  g ' ion.  Peace ' is  st i  I  I  steered by the rel  at ion to God, but
vthereas inthe Hebrelv t radi t ion j t  was then to be imposed and administered
by the Chosen People,  in the ear iy Chr ist ian t radi t ' ion i t  would fo l low from
correct ly enact ing the Chr ist ian fa j th.  Later on the Chosen Church and the
Pr" inces ordained by i t  took the p ' lace of  the Choen Peopie.

The is lam Traci ' i t ion.  Is lam seems to be very typ' ica1 of  the general  Western
pattern,  wi th a c lear dichotomy of  the wor ld in two abodes or "houses",  the

"99_t j ] : fg. ] -am (the House of  Is1am, the house of  peace) and the dar-al-harb,
the house of  *ur(10).  Peace within,  war among the non-bel ievers -  and " in
theory there was always a cond' i t ion of  host i l i ty  between the two dars,  and
al though i t  was open to preach Is lam persuasively,  the cal iph or his
of f icers were expected to of fer ,  e i ther capi tu lat ion and the payment of
j - izya,  or else a f ight  to the death"( l l ) .  As for  Chr ist jani ty so also for
is lanr:  everybody was a potent ia l  bel iever as Al lah is a unjversal  9od;
and tc make Is lam dominant in the wor ld "Moslem lawyers have dist inguished
four di f ferent ways by which the bel iever may ful f i l  h is obl igat ion to
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j : l I1Q ("strugg)e",  "exert ion") ,  by hjs heart ,  h is tongue, hjs hands and his
t ' t ) \

swordtr \ IL ' l  .

Thus, j ihad may become a iusl l l t  bel lum but does not have to;  one obvjous

condi t ion is whether the mi l i tary power would be suff i . i .nt(13).  "Relat jons
with the dar-al-harb oid not mean cont inuous f iqht ing,  but a permanent state

------rTTf-
of host i  1 i  tyrr(  r+, ;"  i t  shoul  d be noted that th is is very di  f ferent f rom the

Hebrew concept s ince Jahve was not for  a l l  to enter into a pact wi th.  Under

the Hebrew tradi t ion one might go to war to impose Jahve's wj l l  as revealed

to i - l is  people;  under Is lam (1ike under later Chr ist iani  ty)  tc impose a

direct  l jnk to Al lah/God from which peace woulC fc l  lovr -  as the outsider

now would come insjde the dar-al- Is lam where peace should reign. One may

agree wjth Ishida, however,  when he says that " the f ierce antagonism between

israel  and the Arab countr ies seems to have been caused part ly by a

common tradi t ion of  monothejsm and a s imi lar  mj l i tant  concept of  peace as a

real izat ion of  just ice by the div ine wi l l " ( . l5) .  And yet there is a di f fe-

rence between want ing to br ing others inside (  Is lam) anc forever keep' ing

them outside (Judaism) -  the two monotheisms are both compat ib le wi th

aggression, but are nevertheless qui te di f ferent.

The Greek Tradi t ion.  By and large the p ' ic ture seems clear,  wi  th the h ' igh1y

important except ion of  Alexander the Great (but then he was a Macedonian,

not a Greek):  e j rene ("Feace") ' is  an ' in-grouo relat jon as is also homonoja
/16\-

("harmonytt ; \ 'wi .  I t  should apply to the household,  to the v i11age, to the

ci ty-state -  and the max' imum extension, a very audacjous one, would be to

al l  Greeks. Major f igures in hJestern c iv i l jzat ion,  such as Plato and

Aristot le,  drew very sharp l ines between Greeks and barbar ians.  The non-

Greeks were only f i t  to be slaves -  to Ar istot le there were races born to

be masters and races born to be slaves; the lat ter  to be treated l ike ani-

ma1s or plants.  "Plato said that  d jsorder in Hel las was worse than a war

against  outs idersn since barbar ians were the natural  enemies of  the
/ ' l  -7\

Greeksr ' \  |  /  / .  Sparta was adm' i red by Plato (and by Diogenes, Zeno, Rousseau

and N' ietzsche).  Isocrates was the universal ist  among them: he wanted al l

Greeks uni ted in brotherhood, and then war against  the Persians to make

s' laves out of  them. The concept of  "natural  enemy" is important here:  i t

makes peace thinking extended to relat ' ions wi th the out-group, not to men-

t ion wi  th i  n the out-group, meani ngless .  The rel  at ion wj  I  I  forever remai n

one of  enmity,  and relat ions wi th in the in-group are ej ther uninterest ing

(who cares how plants relate to each other?) or brut ish.
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Alexander the Great seems to have wanted homonoia extended to a lg lUglg
wh' ich would be a wor ld state,  and not only that :  he also seems to have
thought in terms of  koinonja,  partnership,  between Macedonians and Persians,

i .e.  noi  a p! . l i lg la wi th a center where he himsel f  came from(' l8) .  l^ l .h l .  Tarn
jr ,n is famous book about Alexander seems to argue that Zeno and the Stoics
in general  have i t  f rom Alexander rather than v ' ice versa -  an Alexander

obv' ious' ly inspired by the peop' les he had beaten in vvar.  However th is ' is  j t

should be noted that the Greek concepts of  re late people to each other
direct . ly ,  not  v ia fa i th in a god or submission to chosen and the bel ' ievers.
The concept ' is  rat ional ,  as one would expect f rorn the Greeks, not metaphysi-

/ ' lo\
cal \ ' ' ' r .

jlg lg1gnJf3diti_g!. The Roman p1x, related to pqg!:j! (-aqg!@)
alsc a direct  concept of  order ( including absence of  v ' io lence) and uni ty -

bui t  no doubt an order and a un' i ty w1th a center -  the center of  the Roman
!  / )h\

Empipg\cvl .  Homonoia became cotgqlqis (  "harmony"),  extended, ] ike c i t izen-
ship,  u l t imately to evenyOody l iv ing in the Roman Empir^e and accept ing the
rul ings f rom the center.  The phi losophical  underpinning may have come from

Stcics,  b l r t ' i t  is  hard to bel ieve that the Romans djd nct  a lso have a rela-

t ive ' ly  c lear djst inct ion between the Empire and the barbar ians outside.
i " {omonoja among al l  Greeks, incidentai iy,  wculd have had to be based on some
kjnd of  balance of  power because of  the mult i -centr ic (or at  least  b i -

cen tr i  c)  s t ructure of  the Greek i^ror l  d;  congordlg i  n the Roman [mpi re coul  d

be and had to be uni-centr ic.  The Romans did not have to develop a balance
of power phi ' losophy as a basis for  peace. They developed 1avr,  " through the

wri t ings of  Cicero,  Stoic not ions passed into Roman Law, and Law came to

occupy the piace of  re l ig ion for many Romans. Many of  the sentences' in the

U.N. Charter read l ike passages from Cjcero"(2. | ) .  Marcus Aurel ius,  of

course, was a Sto' ic .

" lhe pg.Llomi la,  then, i  n the peak per i  od of  the Ronran [mp' i re (say,  under

the Antoh' in ' ies) was "peace" jn the sense of  "absence of  v io lence",  but

certainly not ' in the sense of  iust ice and prosper i ty for  the per iphery of

the Enrpire -  and the banbar ians, at  least  the distant barbar ians,  were not

included in the pax. As a concept i t  was cornpat ib le wi th the type of  system

that ul t imately proved too exploi tat ive,  both of  nature and of  the jnternal

and external  proletar1ats.  At  the same t ime i t  was a system that faci l i ta-

ted central ized bureaucracy and trade and taxat ' ion,  enr iching a numerical ly

smal l  e l i te in the. .nt . r (22).  This is important,  for  these are among the
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connotat jons or corre ' lates of  pax as a system of 1aw, a jus _gent ' ium that

evident ly served some much better than others.  Nevertheless th js ' is  the

dominant peace concept in the Western wor ld,  internal  order and uni ty,  of ten

exploi tat ive,  wi th s ' i  v is pacem, para bel lun!  ( in fact  a lso against  internal

revol  ts )  .

Ig_Uj_9919_jgg!- .  The interest ing th ' ing about th ' is  per iod,  the ()r iental  t ime

pocket in Occidental  r r is tory(23),  is  that  i t  d jd not produce peace p1ans.0f

course, there was a concept ion:  the pax oecumqry!ca or pa-x ecclesjae

Christ ian Conrnonwealth,  out l ined jn August jne's De Cjvi t j r te Dei .  As the

successor system to the Roman Empire jn the West was a large number of  re la-

t ively smal l  uni ts,  by and large with the same fa ' i th,  th is could work wi th

the Church as a un' i fy ing factor,  perhaps with normat ive rather than remune-

rat ive or puni t ive power.  Wars were of  smal ler  scale because the pol i t ical

uni ts also were or a smal ler  scale.  Al though di f ferent f rom the Roman

Ernpire and perhaps rest ing on a common fai th more than on common law, the

system was st i l l  at  a higher level  uni-centr ic.  However,  the basic reason

why i t  worked was perhaps precisely that  the uni ts were smal l  and not too

concerned w' i th what went on outside themselves -  that  came later.  No doubt

the basic meaning given to any word that might have been translated as

"peace" dur ing th is per iod must have been " ' inner peace! peace of  the soul ,

of  the mi nd" (24) .

The Modern Per iod. The contrast  wi th the "modern per iod",  which is here

dated from the high Middle Ages, the "Middle Ages Renaissance",  is  consider-

able.  In a sense the whole story of  Western peace plans is the story of  the

two themes ment ioned in the beginning of  th ' is  sect ion:  in-group/out-group

and universal ism, but t "hen a universal ism wjth the center jn the West.  To

quote some of the most important exampl.r t (25)

" INGROUP PEACE AGAINST THE OUTGROUP" PROJECTS
.l306 

P' ierre du Bois De Recuperat ione Terrae Sanctae
General  peace i  Holy Land

1324 Mars i  g ' l  i  o di  Padova Defensor Pac j  s
. |460 

Marini ,  for  George Podebrad
Federat jon of  Chr ist ian pr inces to f ight  the Tr i rks
Henry VI i  I  (En91and) and Franco' is I  (France)
Un' iversal  peace w' i th col  lect ' ive secur i  ty against  the Turks
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. l620 
Duc de Sul ly,  for  Henr i  IV (France) Grand dessein
Europe as a federat ion of  l5 states usTng arbTTfet ion,  designed to
l imit  the power of  the Habsburg dynasty and for war wi th the Turks

l8l4 Henr i  St .  Simon
European Federat ion,  start ing wi th England-France, others jo in
Federal  par ' l iament,  central  administrat ion of  ut i l i t ies as Europeans
are raciai ly super ior ,  Europeans should colonize (shadow of the
Churchi  I  I  1940 plan and the European Comrnuni  t ,y)

Many more could be ment ioned. However,  the po] i t ical  real i ty went ' in

another direct jon,  or ,  rather,  pract ised the in5iroupioutgroup jdea not at

the federat ' ion level  but  at  the nat ion-state level .  Ihe idea of  peace

witnin the nat ion-state,  and any kind of  behavior w1thout,  becomes the domi-

nant theme -  jnother words,  the peace area contracts,  leaving a mosaic of

rnore or less homogeneous siates in shi f t ing al l ianceso but basical ly eleva-

- t i  ng the v i  ce of  amoral  i  ty  at  the i  nternat i  onal  l  er , ,e l  i  nto a v i  r tue.  The

ingroup/outgroup plans ment ioned have at  least  a federal  e lement in thenr

because they are al l iances: the t rad. i t ion car i ' ied i ry l lAT0 and l ' . lTO in our

uoy>.

Thus, Machiavel l i  saw amoral i ty in the behav' ior  among the I ta l ian c i ty-state

not only as a fact ,  but  a lso as a norm - the quest. ion was how to do i t  as

wel l  as possjble.  One may ask:  where is the peace concept in that ,  and the

answer is al l  the t ' ime: wi th in.  Jean Bodin ( . l530-96),  in De Republ ica

elaborates a theory of  the uni f ied state wi th central  author i ty vested in

the monarch, th is is where the s.umma potestas is located, rngJ_e$!: .  tsut  i  t

is  for  Thomas Hobbes ( , |588-. |679) to formulate a more expl ic i t ,  a l though

nather nr in jmal,  peace theory ' in Leviathan. There is a covenant between

people and their  sovereign whereby the sovere' ign protects them against  each

other s ince thejr  natural  tendency is to get at  each other 's throats where-

by I i fe becomes "nasty,  brut ish and short" .  But there is a pr ice to pay fer

th ' is  covenant and the ef fect ive rule by the sovereign: "People thereafter

have no r ight  to rebel l ion,  because the convenant obl iges them to obey the

sovere' ign power,  whereas the sovereign is not bound by any contract ."(25)

Moreover,  "The relat ' ions among states are conceived by Hobbes as bejng ana-

logous to those among men ' in the state of  nature,  i .e.  war of  a l1 against

a]  I  " ,  ihe bel  I  um omn' i r im, contra omnes G7) .

In the Peace of  Westpha' l ia ( . l648) th is system ' is  crystal  I  i  r .d(28) ,  "a death*

blow to the l inger ing not ion that al l  Chr istendom was a uni ty" .  Since this
' is  by and large the dominant system today, the major rat ional izat ions,  ' in
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th js context  are the ef fot" ts to show that i t  is  peace produ;t ive.  Thus, to

G. l , i .  Fr iedr ich Hegel (1174- lB3l  )  "peop1. ul l : id to to lerate sovereignty at

hcnre fa l l  prey to subjugat jon f rom abroad"\4v1. Unjversal  peace wi l l  never

work,  for  each uni t .  wi l l  d ia lect jcal ly create others as their  enemies -  a

peace federat ion somewhere wi l l  create an antagonist ic federat ' ion or state

elsewhere. "The state is an ind' iv idual  and indjv idual i ty essent ia l ly

i rnpi ies negat ion."(30) Bu endow' ing the state wi th indiv idua' l i ty ,  l ike an

organism with personal i ty,  German cleverness in theory construct ' ion,  essen-

t ia l ism and reidj f icat ion (not to ment ion dei f jcat ion,  here of  the mi l i tary,

the absolut ist  state) is made ample use of .  Thus, there js a direct  l jne

Machiavel l j -Hobbes-Hege1 and Fichte -  to whjch von Clausewitz ( . l780-. l83. | )

added romant ic izat jon of  war,  so did Rousseau (vrho "did not decry war,  but

tock i t  as the test  of  t rue spir i t " ; (3. | )  -  and, of  coulse,  Nietzsche (1844-
. I900) 

wj  th his dist inct jon between Herren-moral  and l ' lerden-mora1 ,  and h' is

contempt for  Buddhism, Chr ist iani ty and humil i ty which " is but a d ' isguise

for the wi  I  I  to power" (  32) .

The log' ica1 culm' inat ion of  th js is,  of  course, nazism/fascjsm, for  jnstance

as formul ated by the i  ta l ' ian theoret ic j  an of  fasc' ism Al f  redo Rocco

(t ' lussol in i 's  minister of  just ice).  He traced h js ideas back to Greece, to

"the twin concepts of  a regimented mi l i tary state,  and a sovereign slaie

based on inequal i ty and ent j t led to demand the sacr i f ice of  jndiv iduals when
/  ??\

necessary"\  rJ ' r .  L ike Ar istot le he bel ' ieved that men were fundamental  ly  ancl

need dictatorship by an el ' i te at  home; that  democracy is impossible as seen

in the Greek ci ty-state (P1ato1) and the I ta l ian coty-state ( l {achiavel l i  i ) ,

and that states jn orcier to of fer  internal  secur i ty and enough food to eat -

ihe two great benef i ts for  the people -  have to be strong (and vice versa).

So, here' is the state div jded into f ree men and slaves, essent ia l ly ,  of fer ing

the sat jsfact ion of  basic mater ia l  needs (secur i ty and welfare) and internal

order ( the t ra ins runnjng on t i rne) in return for  Eiv ing the el j tes a f ree

hand, wi th in and w' i thout.

"UNIVERSALISM i^ l ITH A ' .^JESTERN CENTER' '  PROJECTS

We shal l  only ment ' ion some, and one should note the dj f ference in the authors:

th ' is  is  where the great spir i ts enter,  the phi losophers also wel l  known from

other f ie lds.  I t  took that k jnd of  person to th ink 1arge, in universal

terms -  the others ment ioned above were too t ' ied to statesmen and pol i t ic . ians,

too busy adjust ' ing th inking to their  power pol i t ics,  one m' ight  surmjse. Maybe
j t  a lso took the k ind of  invulnerabi l i ty  real  greatness bestows on some
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peopl e to th i  nk that  l  arge and yet get away 
" l  l f  ,  

i  t  -  even ' i " , ' ,  the poi  nt  of
gett ing into the annals of  pol j* , ical  thought: \ ' * /

i310 Dante Af ighier i  De Monarchia
An universale imperf f i l - f f i -whoie wor ld uni  ted l ,nder supreme govern-
menff i l  of  i t  ru led according to Roman Law.

l5l7 Desi  der i  us I rasmus The Comnl ajnt  of  Peace
Inter-statearbi t raf f i ingofthePope,bishops,
abbots and "w' ise men" *  wi  th an eth ' ical  basis.

16?5 Hugo Grot j  us De Jure Bel  l ' i  et  Pacis
Sovereign staf f iernat ' ional  

. Iaw, 
an assembly of '

Chr ist ian pr inces to del  jberote and propose sanct ions.

169?. l , / i l l iam Penn An E.ssay Towards the Present and Future Peac1{- !g1ope
"The f j rst  sc 

*

peace ' is  possible wj thout the ' inclus ' ion of  Russ jans and Turks."

l7 l3 Char les R€nd Castel  de Si .  Pierre Paix Perp€tuel  le (eC' : ted bv
Rousseau I i6l ) a1 though concei ved oFlT-a--r=mlfiue europ6e-nne, i t
was not directed against  anybody and loo.?ET-onTFincTFTe open.
Plenjpotent iar ies of  Soveregings to meet in pennianent Counci l ,  to
sett le matters by arbi  t rat ' ion;  chaj  rmanship on rotat ion;  expenses
shared; internal  sel f -determ' inat jon;  no armed force to bu used by
jndiv idual  states;  sanct jons against  of fenders.

I  786 , lcremy Bentham A Pl  an for an Un j  versal  and Perpetr :a1 Peace
An ti - co I on i a I i sffi o f-J uili c aTu r€, E-eo-n-g re s s o r
D jet  of  States,  abol  i  t ion of  secret  d ip lomac3r *  dec js ' ions made by
the people themselves; al l  Chr ist ians to suop"-r t  pedce.

1795 Immanuel Kant Zum ew' i  gen Fr i  eden
Statescannotf f i tbeingapatr imonjurnbutasociety
of  people;  standing armies to be gradual  ly  nTl lFeT; non- i  nterven-
t ion;  restna' int ' i f  there is a war;  republ jcan const i tut ions;  Law
of Nat ions based on f ,ederat ions;  subm' iss ' ion to Provjdence, l ' iv jng
accordi  ng to Natunal  Law; consul  t  phi  1 osophers .

Here we choose to stop. There is unjversal ism, yet  a l imi tat ion to Rcrnan

Law, the Chr ist ian Pope, Chr ist ian Pr inces, Europe (but not jn an aggressive

way),  and even Bentham and Kant did not quest ' ion the unjversal i ty of  their

th inking -  re ly ing on Chnist ' ians and phi losophers (of  their  own kind).

How'would one place marxism ' in th is picture? I t  is  or ig inal  in many ways,
yet very l , lestern.  I t  combines the ingroup/outgroup pr inciples wi th univer-

sal ism with a Western center very we11. Thus, i t  is  Hegel ian wi th the
di f ference that for  states are subst ' i tuted classes; "peace" jn the Marx' ian

sense to be obtained by maximum'ingroup peace -  working class sol idar i ty -

which wi l l  provoke dialect jcal ly even more cohesjveness on the other s ide.

But then there is the t ransecendence in a sense missing in Hege' l jan th inking:
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the contradict ion wi l  I  be overcome by the proletar jat  ass, : r t ing ' i tsel  f  over

the bourgeois ie,  poss' ib1y through armed struggle and a per iod of  d ictator-

ship,  in one country af ter  the other.  0n1y in a wor ld of  social ist  states

can there be peace, ( l )  because there is no longer exploi tat ion wi th in the

count.r ies and (2) because the forces in capi  ta l ' ism that make for external

war (secur ing raw mater ia ls and markets to make accumulated capi ta l  prof i t -

able) are no longer present.  Marxism has been concerned with the jnfra-

structure of  peace, wi th the forces making for war,  more than with the

superstructure,  the archi tecton' ics of  peace -  wi th very important contr ibu-

i ions to the former,  very l i t t le in terms of  how social ist  states shou' id

be organjzed so as to securer l i?. .  (beyond the' idea of  prevent ing them fronr

sl id ing back to capi ta l ism)(r5).  Peace concept would emphasize just ice in

the sense of  absence of  exploi tat ion not in the sense of  absence o'F

v. io l  ence .

The ' idea is universal  in the sense of  apply ing to a1l  ccuntv ' ies,  and rooted

in the f , lest  by assuming that al l  countr ies wi l l  go througn the Stufengaqe

(s ' lave, serf ,  capi ta ' l ' is t ,  social ist)  of  the | , lest .  To br ing a non- l^Jestern

society into History by hi  tching ' i t  sol  id ly into the Stufe.ngang is,  crrnse-

quent ly,  a way of  working for peace ' in the long run -  which produces the

stnange resul t  that  colonial ism ul t imately comes out as work for  peace, as
/?6\

progress' ive\ ' " / .  0n the other hand, "peace" does not belong Lo the Marxian

vocabuiary in any fundamental  way; hence this is not included here as a

"peace p1 an " .

Looking through these blestern plans i t  is  interest ing to see how l i t t le has

happened s ' ince. The Internat jonal  Court  of  Just ' ice js obviously a ref- lec-

t ion of  what Grot ' ius wrote in 16?5; the Covenant of  the League of  Nat ions

and the Charter of  the Uni ted Nat ions ref lect ' ions of  what St.  Pierre pubi is-

hed in l713(37).  Both of  them must have been deeply impressed by bel l igerent

f ,orces let  loose by the emerg' ing state system, t ry ing to tame these forces,

yet respect them. One may say that the West today' is gambl ing on both ma' in

tendencies at  the same t ime: both the ingroup/outgroup pr inciple as re ' l " lec*

ted in the s i  v is pacempata bel lum systems of  the NATO and the l^ lTO, or the

0ECD/IC/CMEA systems jn the econom' ic f ie lds,  and the l . jestern-centered

uni  versal  ism of the Uni  ted Nat ions fami ly.  I f  the lat ter is becoming less

Western-centered i t  ' is  against  the protest  of  the West.  Alexander the

Great 's homonoia at  the wor ld pol i te ia level ,  h is koinon' ia,  is  st j l l  very

far f rom being real ized -  and i t  is  not  even very c lear what i t  might mean.
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Alexanden wanted partnership between the Macedon' ians and the persjans; j t
does not look as i f  he wanted ei ther to change and become l ike the lat ter .
The ldestern approach i f  the shoe does not f i t  ' is  to change the foot -  to
westernize other countr ies unt i l  they f i t  a Western model.  The key tool
here is state-format ion,  the bu' i ld ing of  the state as an organizat ion,  wi th
i ts sumna potestas,  ready and r ipe to jo in a union of  states.

in conclust ion,  1et us t ry to capture the evolut ion' in I^Jestern thouqht in
di  agrammatj  c form:

I

- . - - \

\ /

I I

/_\

:@)
\  

- ,2

/ - \
/ ,,^. \

t@))
\ -  

- /

VITI '
IVI I i
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\ /

f t

A c ' incle ' is  a peace system w. i th low probabi l i ty  of  war.

i  s tands for the Greek ingroup/outgroup system

i l  for  the Roman ingroup/outgroup system with Herrschaft  f rom the center
rather than Partnerschaft

I I I  for  the vague arrangement dur ing the l4 jddle Ages, chaot ic,  f1uid,
secured through normat ive power among.others cources

IV for the modern per iod replay of  the Greek ingroup/outgroup model

for the modern per iod replay of  the Roman centr ist  model,  fon the
whole wonld,  and

VI for  t rue Partnerschaft  universal ism
paper for  reasons to be explored in

so far not even worked out on
and 4 below.J
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3. PEACE CONCEPTS IN THE ORiENT

I t  js  probably correct  to say that the Or ' ient  js  far  more hetenogeneous jn

cosmology than the Occjdent;  yet  some cross-cutt ing characterrst ics of  the
peace concepts produced in the Orient may at  least  be put fonvard as work ' ing
hypotheses. Thus, i t  is  not  to be expected that Or iental  concepts wi l l  be
universai ,  apply ing to al l  of  humankjnd. Thls is not because they did not
know the rest  of  the wor1d, nor because they dic i  not  care -  af ter  a l l  the
outside wor ld was' invading for instance India almost incessant ly.  Rather,
. i t  inay t le because what is outs ' ide thejr  own kind, hor,revel^ tnat  js  def ined,
is Eeen as to profoundly di f ferent that  they are not er.ren included jn the
cosnrclogies as a per iphery to be exploi ted.  In other words,  the c ' iv i l ' iza-
t ions in the 0r ient  are here seen as conceiv ing of  themselves as more sel f -
conLained: when plans are made j t  js  for  themselves. Their  concern' in not
global  archj tectonics on their  own premisses or not;  the:r  ccncern is to
come to gr ips wi th themselves. Where the OcciCent -  except for  the l4 iddle
Ages -  was extrovert  and centr i  fugal  ,  a lways fee' l  ' ing i  t  had to s t r" i  ve for  a
"g1oba1 reach" in act jon or at  least  ' in theory and conceptual ' ly ,  the 0r jent
is more introvert ,  more centr ipetal  (38).

This should also lead to another di f ference. The ul t imate i i r  extrovert
peace planning is peace for the universe; the ul t imate in introvert  peace
p' Ianning is the peace ' in one's own soul  ,  intra-per!onal  peace, harmon.y of
mind. As the former should be overrepresented in the Ccc' ident the lat ter
should be overrepresented ' in the 0r ient ,  re lat i  vely speaking. But s ince
nei ther wor ld can be def ined as the horns of  c learcut d ' i lemmas there wi l l

be something of  each in both -  only that  the emphasis,  the point  of  gravi tv

may di f fer .  The basic point  is  to establ ish some relat ' ion between the way
peace js conceived of  and the general  cosmolog' ica1 or ientat ' ion found in the

civ i l izat ion on the one hand and the social  interests of  those who formulate

the peace pians -  or  peace concepts in the Oriental  case -  on the other.

The Indian Trad' i t ion.  In the c lassical  Hindu caste system the warr jors,

the kshatr iyas were second to the top, to the brahm' ins.  This had at  least

three consequences: war was conducted by a caste,  hence cjrcumscr ibed by

rules,  not  develop' ing into the al l -out  warfare that  professional ism may

lead to.  0n the other hand, their  h ' igh posi t ion test i f ies to the far  f ronr

paci f is t  natune of  Hindu society.  A,nd then, on the other hand aga' in:  not

being qui te on the top l ike the mi l i tary fedual  lords in Europe and the
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: .g!gtr_l : -  in Japan opened for ways of  domest icat jng bel" l igerent incl inat ions,

and also for  th inking about peace di f ferent f rom peace as order and un' i ty,
as absence of  war wj th in and preparat ion for  war wi thout;  so typical  of  the
hlestern t radi t ion.  Thus, the Hindi  word for  "peace",  shant i ,  seems best to

be understood as "a wel l -ordered state of  mind"(39).

In t i ie t radi t ion of  Jainism "everything possesses a soul .  Since the
universe ' is  and orqanic wholeo governed by cosmic order,  a l l  the l iv ing
beings in i t  are fe l low members of  one another.  The universe' is a sort  of
republ ic of  souls,r l ly ,ng no creator,  and no master except 'uhe moral  law

that governs them"\ ' tu/  .  "The supreme v ' i r tue,  according to Ja jn jsm is non-
in jury to al l  l jv ing beings (ahimsl) ."  The basic assumpt ' ion js that  "we
are members of  a cneator- less republ ic of  souls"(4. l ) ,  and -  probably -  that

the relat ion between our bodies should ref lect  the relat ions that exists ' in

that republ ic.  Diagranmatical ly i t  may look something l ike th js:

Repub' l  i  c
of  soul  s

!' lorl d of
br:d ' i  es
Albert  Schweitzer seems to be

In the t radi  t ion of  Buddhism a step for 'ward is taken beyond ah' imsdinter-
preted as (passive) abstent ion f rom iniury to an' interpretat ion in terms of

compassion, good works and reconci l iat ion of  gru$ wi th iust ice.  "This,
in Buddhjsm.i t  ceases to become negat ive,  and gains a posi t jve value."(42)

But then the metaphysics ' is  d i f ferent:  "we are one with al I  because there
tAa\

js  no sel f" \* ' / ,  and " to ident ' i fy  onesel f  wi th a part icular body and think

other"s as foreign is ' i r rat ional  ' in a wor ld which js a cont inuance of  inter-

connected events"(44).  Thus, Buddhism seems to establ ish an even stronger
jnterconnectedness between human beings:

0nenes s
of Sel  f
(of  soul  s )

I^Jorl d of
bodi  es

i  n th i  s t radi  t i  on .
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The f i rst  Buddhist  vow, " l  take upon mysei f  the,row of  abstaining from
causing hurt  to hurnan beings" comes naturai ,  but  th is js the l imi ted inter-
pretat ion of  ahjmsa, and even more l jmi ted than the ja in ist  concept as i t
appl ies to human beings, not to al l  l i fe.  L ike for  Ja' in ism i t  should be
nct iced that there' is no God, no D' iv ' ine Pr ince - ' i t  just  js  j ike th is,  i t
is  e quest ion of  seeing in a deep sense the Tr"uth of  th js,  and act  accord-
ingly.  Human beings are related not indirect ly by having the same Creatoi^
o f  a l  l  human bei  ngs ,  the same Father in Heaven (whi  ch woul  d make us al  l
s ib l ings r lho should love each other because we have the same Father) ;  human
beings are "coupled" djrect ly,  and even more so jn Bucjdhisn than in
Jai  n i  sm.

1n the trad' i t ion of  Gandhism this is carr ied st i l l  a step further.  Gandhi,
the Hindu, seems to come closer tn the Buddh' ist  than the Jajnist ' interpre-
tat icn, ' : i  afr imsi ,  but  i t  adds to a posi t ive interpretatron a posi t ive method,
so- lyagraha(45)" The oneness of  a l l  hurnan beings, and indeed al l  l i fe,  . is

the basic premise: not only that  tc '  hurt  one js to hurt  us al l ,  but  a lso
the posj t ive aspect that  whatever good one does js done to us al l .  Wheneas
in Chr jst iani ty the souls seem to be detached from each other,  on' ly at tached
to God so that whatever one Coes of  good or bad is done to (registerecl  in)
God; both i  n Jai  n ' ism, Buddhi  sm and Gandhi sm the coupr i  ng ' is  d i  rect"

lhe--@.AsopposedtoEurope, inciaandjapanthemj1i tary
do not appear jn the c lassical  caste/c lass systems -  they seemed to have no
social  status at  a l  I  

(46).  
Most revered were the intel lectuals,  and then

part icular ly the sages who in "The per iod of  hundred phi losophers",  f rom
-500, were both prol i f ic  and dominant.  There was the Buddhist  t rend wj ih
i ts col lect iv ist  emphasis,  the Tao' ist  t rend, also metaphysical ,  but  d ia lec*
t ic,  and then the Confuc' ian t radi t ion,  assuming "an af f j rmat ive at t i tude to
the secular wo11d, unl ike t radi t ional  Indian ethics,  ihe aim of  which was
to escape from the world"(47).  Just  as for  India the concept of  peace

directed the at tent ion inwards -  -  ' i t  was unconcerned with the outside
world and the relat ion to i t ,  very much concerned with the inner state of
mind, and the inculcat ion of  personal  v i r tue in the indiv ' idual  and wjth
the pol i t jcal  order,  which as usual  wi th include absence of  v io lense. As

an ' indi  cat ' ion of  how cl  ose these concepts came to each other j  n Ch' inese

thinking Ishida maintains that  the same two characters were used, in the

order ho p ' jng to denote pol i t ical  order,  and in the order p ' ing ho to

denote "a wel l -ordered state of  mind".  However,  as j f  th js were not
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c lose enough, ei ther order of  wr j t jng could also carry the other

nreaning -  -  -

I t  e Japa^ese t faai  t ion.  Ishida f inds s i in i lar i t jes wi th the Ch' inese, whic l r
js  not strange given the use of  Chjnese characters,  and the jnf luence of

Buddhism. 0n the other hand, the mi ' l i  tary samUlai  had a leadjng posi  t ion

in the h ' ierarchy, and sh' intoism, very much revi  ved af ter  the t ransforrnat ion

of Tokugawa feudal ism into Me' i j ' i  nat ional i r*(48) r , ras c lear ' ly  nat ional ist ' ic

and provided the context  wi th in which the Emperor was seen as di ' r jne (he

had to renounce this status in the farnous broadcast dur ing the US r: r :cupa-

t i  on )  "  Thus ,  the Japanese concept heiwa (and i  ts parai  1e' l  ,  wahei  )  he'- i  the

same double mean' ing as the Chinese counterparts.  i t  impl  ies an adap.+-at iorr

tc a social  order,  both in social  act ' ion and in state of  mind, but t l rat

social  order was more nat ional jst  and niore pj / ramidal  than Ch' ina.  Hence,

peace = heiwa = harmony (showa is another term) may simply mean not to

disturb the war ef for t i

But th js is the concept we also know from the f , lestern t radi  t ion in gene rai :

peace within,  in order better to deal  wi th the outsjde. 0f  ccrurse, Japan

being ver^y smal l  re lat ive to the land masses ihf , i  r rake up India and Ch' ina;

she has to relate to the outside, to gai-koku (outs ' ic ie-country, ' labroacl" l  -

by isolat ion (Tokugawa per iod) by imperial ' is t  aggression ( f rom the Sino*

Japanese war 
. l894-95 

t i l l  the capi tu lat jon' in 
. I945 

-  f i f ty  years),  by econcr*

mic expans' ionjsm with "peaceful"  means (say,  
. l955 

t i l l  ?) .  Japan is one,

very hcmogeneous, geograph jcal ly wei  l -def in.d(49),  an,J af  ter  Mei j i  orouut l* , r

accord' ing to the tw' in maxims of  vert ical i ty and col lect . ' iv ism - by anr i  1arge.

Had Japan had suff jc ' ient ly s imi lar  ne' ighbors peace thinking in the sense cf

(con)federat jons wi th in,  var jous types of  defensive or aggressive beha' , , ic i^

wi thout m' ight  have ensued -  and there would have been the Western succession

of peace plans by federat ing a smal l  part  of  the wor ld.  l ,Jhat would not ha,re

developed in Japanese think ' ing,  however,  wou' ld have been the uni  versal  isn:  s i

l , . lestern thought.  One thjng is to relate to gaj :kokq, seeing i t  as a ihreai

0r as a resource or as both;  qui te another to t ry to th ink jn terms of  the

world as a whole.  More recent ly i t  may look as i f  Japan' is catching up wit l ' i

the Western strategy of  using universal  organizat ion for  their  purpose, but

their  contr ibut ions to these organizat jons seem to be l jmj ted to plans fcr

their  own elevat ion ' into higher posi t ions(50).



-  tB -

Thus, the thesis may be put forward -  not  a very or ig inal  one -  that  there
is an int" imate connect ' ion between peace thinkjng and the geo-pol i t ical

s i tuat ion of  the country/reg' ion that produces i t ;  not  only between peace

thinking and the general  socjal  cosmology. Since geo-pol i t ics is jn the
hands of  the el i tes peace thinking wi l l  ref lect  the' i r  interests,  but  at
the same t ime j t  has to be bui j t  on concepts that  are intra-paradigmat ic
in that  cosmology and couched in terms that are meaningful  jn more than a
purely l ingu" ist ic sense.
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4 . CONCL US ION : l . lHAT NE XT?

l ,Je are painful ly aware of  the shortcomings of  th is review of  peace conceptsi
i t  is  not  even up to the authors we have drawn upon l ike a parasi te.  In
addi t ion to al l  the f laws in what is covered comes the biggest f law: the
peace concepts outside these "c i  v i  I  i  zat ' ions".  But let  us nevertheless
speculate on this bas' is.  The world is dynamic,  so are the peace concepts,
there wi l l  be leads and lags,  and one jmpressive f inding is the extent to
which | ,Jestern thought has preceded, and to a large extent caused, t^ lestern
efforts at  peace bui ld ing.  I t  would be far- fetched to say that those who
drew up the plans for the League of  Nat ions and the United Nat ions were
"the pr isoners of  some intel lectual  long t ime dead",  but  there is something
to i t "  To the extent that  one feels those' inst i tut ' ions on the average do
more good than bad this may serve as an enco ragement to those interested in
peace studjes,  and construct ive (as dist jnct  f rom merely empir ical  or  merely
cr i t ical)  peace r t rAi . ,  *  af ' , 'ur(5. l ) .

So ,  I  et  us t ry to extract  some f  j  nd' ings f  rom thi  s tudy.

( l )  The poverty of  the present dominant peace concept"  l^ /e take i t  that  the
peace concept that  dominates contemporary theory and pract ice is the Roman
pex, in the sense of  pactum and absent ia bel l i .  This raises the quest ' ion of
whose interests th is concept serves, and the answer is obvious: those who
are jnterested in status quo jnternal ly,  and jn unimpeded communicat ion and

transportat ion external ly.  Pax domest ical ly speaking becomes the med' ium jn

which exploi tat ion can go on unabated; pax internat jonal iy the medium in

which trade can go on unabated. Interest ingly enough, pgx' is also the

medi um i  n wh' ich for  i  ns tance warshi  ps may cruj  se i  n fore ' ign waters uni  mpe-

ded; when a war is on that would ' invi te al l  k inds of  t rouble.  For the

economical ly and mi l i tar i ly  super ior  pax, consequent ly,  may permit  more con-

trol  than war;  j t  pays not only economical ly,  but  a lso in terms of  pol ' i t j -

cal  control .  This shows very c lear ly how narrow the concept is,  and how

much' i t ' is  custom-tai lored to the speci f ic  interests of  speci f ic  gr^oups(52).

(2) The r ic l ' rn.ess of_the range of  peace concepts.  0f  course, there ' is  the

obvious methodological  object ion that the concepts examined are mainly t ied

together by the c i rcumstance that at  one t jme or another they tend to be
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translated into Engl jsh as "peace";  i t  may be ubr jected that better t rans-

lat ions would have narroured the range. But th is is not a good object jon.

First ,  i t  is  a lways frui t fu l  to examine concepts wi th some over lap jn a

connotat ion space even when the over lap js not perfect .  And second, at

a higher level  a l l  these concepts are probably relat ively ident ical ,  for

they stand for some of the highest goals of  that  t radi t jon -  they may not

be autotel ic,  but  they are af"  least  c lose to i t .  And one may ask:  g iven

pax in al l  i ts  narrowness, what happened to the iust ice and prosper i ty of

_:hq]_g!;  to the sel  f -g i  v i  ng and al  I  -embraci  ng I  ove of  ggqqg (even gi  ven

that the ear ly Chr ist ians bel ieved the end of  the wor l i j  was so near that

they could behave in ways ncrmal ly thotrght " i rnposr jb le in human society) ;

to the sol idar i ty and compass' ion found in the Quran (but p€rhaDs not bui l t

into their  peace concepr?);  t -o the harmony of  the honiono' i_a and eirene; to

the "wel l -ordered state of  mind" or "peace cf  mind" of  shant, j .  p ' ing ho

and heiwq; to the n 'on- ' in jury of  the Ja jn j  st  and the compass' ion of  ihe

Buddhist  ah' imsd, not to ment ' ion that weal th of  insight uncovered and part" ly
' impiemented in Gandh' i  's  tqtygglebu? i t  is  l ike a panorama of human con-

cerns,  human expenience and dreams crystal l ized in thcught and words; why

should r ie I ' imj  t  oursel  ve-c t0 sur" , l r  a nai  rouJ rante? Ti . 'e ansi , re i"  rs,  of

course, that  we do not:  i . l  I  of  th i  s ma.y be on r i , r r  q.ral  nr ; t^ j  zon. However,

g" iven the i ,Jestern tendency to segment hunan concerns rh js means that thgy

are not consi-dergd t tg_ether.  I f  we do not have r ich concepts towards the

top of  our hjerarchies of  goais chances are that  we smal l  become the

pr isoners of  empover ished pol i t ics deal ing wi th one at  the t ime, and be

str iv ing fcr  a menu of  dust rather than for the fountajn of  l i fe.

(3) Towards a r icher peage concsl t .  Imagine ncw that we accept pax as a

carr ier  of  the idea of  secur i ty.  Leaving aside the quest ion (rather impor-

tant)  of  the' instruments,  what l^rould we l ike to add, at  least  as a minimum?

A maximum peace concept into which one puts ai l  n ice th ings may not be very

valuable e ' i ther;  the problem is to steer some kind of  middle course. Thus,
' i t  may be argued that the al l -embracing love of  qgape and the combinat ion

of non-cooperat ion,  c iv j l  d isobedience, posi t ive act jon and even protect ion

of the antagon' ist  so typical  of  Gandhi 's satyagrd'ra belong more to the
means side of  the means/ends djalect ic,  regardless of  how much i t  may be
protested that th is djst jnct ion cuts something organic art i t ' ic ia11y and

mechan' ist ical ly in two. t r lhat  about the many who would say that strong

mi ' l i tary forces are more than' instruments,  that  they are peace j f  on should
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NOTES

Paper presented at  the sympos' ium "Sc' ience and Peace",  l6th Worl  d
Congress of  Ph' i losophy, Di jsseldorf ,  August 30, 1978. I  am indebted
to the Bulgar ian Commit tee of  Peace for the invi tat ' ion to del iver
the paper.

See Johan Galtung, The True l , lor lds,  New York,  
. l979, 

chapter 
, l .2 

for
somedatathatclea@thesi tuat ionwherewarjScon-
cerned is stead' i1y deter iorat ing.

A.C. Bouquet and K. Satchjdananda Murty,  Studies in the Problems of
Peace, As j  a Publ  i  shi  ng House, Bombay, l  96D
survey mainly of  peace thinking' in the West js wr j t ten by Bouquet
(histor" ian and theologian at  Cambridge Universi ty) ,  part  Two,
"Phenomenology of  peace" wj th a very w' ide range, and very penetrat ing
jn the chapters on Hjndu phi losophy, by Murty - ' in a sense they are
two books so I  shal  I  refer to the author,  not  to the authors .  The
book' is one of  the most important studies ever made in peace research
and I  shal l ,  of  course with quotat ion,  make very ample use of  i t .  -
The interpretat ions,  however,  are most ly my own unless otheruise indi-
cated, and Bouquet and Murty should not be held nesponsible for  them.

Ishida Takesh' i ,  "Beyond the tradi t jonal  concepts cf  peace in dj f fe-
rent cul tures",  Journal  of  Peace Research, 1969, pp. . l33-45, 

also an
excel  l  ent  study i  t i  cs for  Peace ,  i  n
Japanese.PaulDimjtr iu, inhjS' ,Lesf f ianslaciv i l j -
sat ion gr6co- lat ine et  leurs tnaces dans les structures pol j t iques du
monde moderne",  Universi ty of  Bucurest i ,  1976, unpubl jshed also makes
use of  Ishida, and adds to ' i t  some remarkable insights in the con-
temporary s ' i tuat ion.

Johan Ga' l tung, "Soc' ia l  Cosmology and Western C' iv i l izat ion",  in Galtung,
Heiestad, Rudeng, Macro-H' istory and l . /estern Civ ' i l  jzat ' ion,  for thcoming.

Max Weber,  Gesammel te Aufsl i tze zur Rel  j  g ignssoz' io l  og' ie ,  Ti jbr i  ngen
1923.

6.  The presentat ' ion is based on Ishida, p.  . I36,  
and Bouquet,  pp.  35-9.

I ' le i ther of  them emphasi  zes the Chosen People aspect as much as is
done in th ' is  Dnesentat ion.

Bouquet,  p.  38 -  he refers to i t  as the s ixth commandment,  should be
the f i  f th.

Bouquet,  on whom we are leaning for th is sect ' ion,  feels Jesus came to
this ident j f icat ' ion " towards the c lose of  h is earthly l i fe" .
( loc.c ' i t . ) . .  There is of  course the possjb ' i l i ty  that  Jesus made use
oT an entpty status,  that  of  the Messiah, meet ing some of the require-
ments,  re intenpret ing others.  In my view a very basic di f ference is
' in Jesu transcendence from the ingroup/out/group trad' i t ion to the
universal jsm trad' i t ion in Western thought.  l^J i th the inst j tut ional ' i -
zat ' ion of  Chr ist iani ty,  i ts  incorporat ion as rel ig io leci ta in the
Roman Empire and the emergence of  a strong h jerarcnTGT-CaThol ' ic
church a regressive movement back to the ingroup/outgroup tradi t ion,
culminat ing' in the Crusades of  the late Middle Ages (or Ear ly Modern
Period) and the aggressjve missionar ism of later centr ies started.

a
J.

4.

(

7.

x
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9.  Bouquet,  p.  39.

10. Bouquet,  Fp. 44-48; Ishi  da pp. I  36-37.

I  I  .  Bouquet,  pp.  44f.

12. Bouquet,  loc.c i t .
. I3.  

As at  present petro-do11ars to a large extent are recycled through the
acquis ' i t ion of  arms, and arms that can very wel l  be used for of fensive
warfare at  that ,  th is opens for some interest ' ing perspect ives.

. l4.  
Bouquet,  loc.c j t .

I  5 .  Ishi  da,  p.  137 .
. |6.  

Ish' ida,  p.  137, Bouquet and Murty scattered throughout their  book.

17. Ishida, loc.c ' i t .

lB.  Bouquet,  pp.3l f f .  There are very few cases l ike th is in peace
th' inking, but then i  t  may al  so be mai n1y apocryphi  ca' l  .

. l9.  
Unless,  that  is ,  one accepts the Greek super ior i ty comp' lex as meta-
phys i  cs .

20.  Ishida, p.137, Bouquet pp.49f.

21 .  Murty,  p.  325.

22. See Galtung, Heiestad, Rudeng, "0n the Decl ine and Fal l  of  Empires:
The Roman Empire and Western Imperial ism Compared",  in Maco-History
and l. les tern C'i vi I j  zati on , forthcomi ng

23. For an explorat ion of  th is perspect ' ive on Western history,  see
Galtung, Heiestad, Rudeng, "0n the last  2500 years ' in Western history,
and some ref lect ions on the com' ing f ive hundred",  The New Cambridge
Modern Hjstory,  Vo1. XII I ,  chapter Xi l ,  pp.  3. l8-6]@

24. Dimitr iu (op.ci t . ,  p.2) makes a dist inct ion between two types of
c ' iv i l ' izat ion,  contemplat ive and act ion-or jented. The former w' i l l
tend to develop peace concepts focuss' ing on peace of  mind and
indic ' idual  d iscjpf  ine;  the lat ter  wi l l  be or iented towards uni ty,
prosper i ty,  organizat ion and col lect ive act ion.  The dist inct ion' is
a f ru i t fu l  one as long as i t ' is  not  taken to coincide wjth the 0r ient /
0cc' ident dist inct ion:  there are highly act ion-or iented phi losophies
in the Orient as there are contemp' lat ive phi ' losophies in the 0cc' ident.

?5. Al though ment ioned by Bouquet in hjs chapter IV,  the basic source for
these peace plans in Sylvester John Hemleben, Plans for l , |or ld Peace
through Six Centur ies,  Universi ty of  Chicago PW
ff is,  The History of  Peace, Bel l ,  London, l93l  .  A
f ine analysis is made by@The Concept Peace",
Proceedings, Fourth internat ' ional  Peace Research Associat jon Confe-
rence, 81ed, Yugoslavia,  October 22-25 1971.
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26 .  l , lur ty,  p .  220 .  0f  course, peopl  e have the r i  gh t  of  sel  f -defence
aga' inst  the sovereign, ' i t  is  only the sovereign that protects them
that can conmand absolute obedience. "Hobbes la ' id the foundat ions
for an absolut ist  theory of  the state" ( loc.c i t . ) ,  no doubt of
importance for the fascjst  formula.

27. Murty,  loc.-c i t .

28.  Murty,  p.  219. 0f  course, the jnternal  process of  bui ld ing a state,
wi th the s low emergence of  a state bureaucracy based on contract
rather than the feudal  and more local  re lat ionsh' ip between lord and
servant had started eanl ier ,  in the s ixteenth century -  jn the Otto-
man Empire even before that .

29. Murty,  p.  221 .

30. From Hegel , Pi i  losophy of  Ri  g l4t ,  quoted from Murty,  p.  222.

3l  .  Murty,  p.  227.

32. l t lur ty,  p.  228.

33. Murty,  p.  214. I t  is  important to see Ar istot le and Plato in th ' is
perspect ive,  ' i t  leads to a much clearer v iew of  t lestern c ' iv i l izat ion.
From Greek Ant iqui  ty v ia the Rena' issance to twent ' ieth century fascism
(and i t  should be remembered that the lat ter  by ' i ts creators was seen
as a second Reanissance af ter  the I taTian ci ty-states fa i led) there
i  s a rel  at i  vely s t ra ' i  ght  1 i  ne .

34. For references, see fotnot 25 above.

35. One' is reminded of  how social jst  countr ies seem to explain lack of
abj l i ty  to solve conf l ' ic ts (Soviet  Un' ion-Yugoslavja,  Soviet  Union-
China) between them by resort ing to the "explanat ion" that  the other
party is no rea11y social ist .  The explanat ion has to be located in
the intra-social ,  not  in the jnter-societal  structure -  perhaps r ight-
1y so,  but ' i t  js  hard to escape the feel ing that more creat ive thought
and pract ice at  the inter-socjetal  level  might also have been possible.
G' iven the focus on ' intra-societal  expl  anat ions the r i  ght  to interven-
t ion to prevent a country f rom sl id jng back to capi ta l jsm becones a
1ogica1, almost foregone, conclusion as peace-promot ing pol icy.

36. For a very extensive analysis of  th is aspect of  marxist  thought see
Mlkl6s Moln6r,  Marx,  Engels et  la pol i t ique internat jonale Gal l imard,
Par is,1975; p ncoloniale
I  :  Le monde as' i  a t i  gue "  ,  pp .  I  89-290 .

37. One might hope for a shortenjng of  th is lag t ime (around 250 years):
the wor ld can hardly wa' i t  that  long for some major restructur ing to
take pl  ace.

38. This is,  of  course, basic in thecosmology theory referred toin foot-
note 4 above. For a beaut i fu ' l  way of  stat ing i t ,  take thjs long quote
from Murty (p.  215):

"At the Congress of  Vienna Czar Alexander obiected to the inclusion
of Turkey in the Law of Nat ions on the ground that i t  was barbar ian.
S' imi lar ly,  Is lamic cul ture la id i t  down that al l  the non-Musl im
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,r /or l  d (  dar-a1-harb) mus t  be subdued and brought under control  by
the MusTim woFTi l - (dar-al- Is1am). 0n the contrary,  the Hindu pol i -
t ical  th inkers insisted that a Hindu emperor 's domains should not
extend_beyond india,  Afghanistan and Cey' lon / th is is f rom
Mahabharata,  XXVII ,  25/  Hindu thinkers conceived i t  was r ight  to
achjeve a sort  of  uni ty by establ ishing hegemony of  one state over
others wi th ing the same world of  cul ture;  they prohibj ted aggres-
sion against  states belonging to other wor lds of  cul ture;  as
against  th is some Greek, Chr ist ian and Is lamic th jnkers thought i t
was r i  ght  to wage wars aga' ins t  a l  i  en cul  tures .  "

Chinese pract ice throughout the mi l lennia seems to indicate that  they
are on the same I  jne as the H' indu tradi t ion" Thus, the l .Jestern t radi-
t ion ' is  ' imper ia l ist  and also un' iversal ist  (as i t  would say ' i tsel f )  ,
the other t radj t jon' is geographjcal ly mcre r"estr icted (al though the
land masses are 1arge, and, Sr" i  Lanka, an0 Afghanlstan, bewarel) ,  but
also isolat ionist  (as their  enemies or detractors would say).  Murty,
himsel f  an India,  is  wel l  aware of  th js doubleness and goes on to
say ( loc.c j t . ) :

"Hindu cjv j l jzat jon remained stagnant and decayed, because the
mil i tar ism impl jc i t  in i ts pol i t ica ' l  theory caused the states of
wh' ich i t  was made up to col l ide in perpetual  destruct ' ive jnter-
necine conf l ic ts.  In such a sucidal  process the social  fabr ic as
wel l  as the cul tunal  uni ty are torn asunder and become easy prey
to foreign inroads. The other pol icy serves to preserve jnternal
uni ty so long as the concept of  sovereignty cf  indiv idual  states
does not rajse i ts ugly head, and enables the aggressive cul ture
to dominate over other peoples and cul tures and enJoy great
prosper i ty at  the expense of  subiect  peoples.  The Roman [mpire
both before and af ter  Constant ine ancj  the 0t toman Empire serve to
j l lustrate th is.  Both fe l l  because of  the' i r  luxury,  intoxicat ' ion
w' i th v ictory and the poverty of  masses, as wel l  as of  r i f t
wi th in.  "

39. Ishida, p.  
. |34.  

The term does not appear at  a l ' l  in the Bouquet-Murty
book.

40. Murty,  pp.  176f.

4. l .  Murty,  p.  . l85.

42. Murty,  p. . |83.

43. l t lur ty,  p.  . |86.

44. Murty,  p.  182.

45. The books' in th is f ie ld are so numerous that the best the reader can
do is to read Gandh' i 's  own words, €.g. ,  in Non-Violence in Peace and
War,  I  & I I ,  M. Desai  edi tor ,
analysis,  see Johan Galtung

Navaj ivan, manff ione
and Arne Nass ,  Gandhi  s Pol  i  t i  ske E t j  kk ,

Osio,  Tanum 
. |955 

og Pax 1969.

46. Thus, in the sni-n6-k6-sh6 of  Japan the
samurai ,  ' in the shih-nung-kung-shang of
i  ncl  udes the m' i  1 i  tary.

47. Ishida, p.  l38.  What fo l lows about China and Japan js majnly based
on his analysis.

shi  included the bel l igerent
China the shih,  nor any other,
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48. See sect ion on shinto,  in J.K. Feibleman, Understandig Oriental
Phi losophJ, Mentor Books, New York,  1977, W

49. See Johan Galtung, "Japan and
Research, 1972, pp. 355-385.

Future t , .Jor ld Pol j t ics",  Journal  of  Peace

See Fumiko Nishimura, "Contemporary Japan in Internat ional  Relat ions",
Paper,  Inst i tut  Universi ta i re des Hautes Etudes Internat ionales,
f f ia,  1978, unpubl ished.

For the d j  s t ' inct i  on between empi r i  ca1 ,  cr i  t i  cal  and cons truct ' i  ve
research ,  see Johan Ga1 tung, Methodol  ogy and _l  deol  ogy,  Ej  I  ers ,  Copen-
hagen, 1977, chapter 2.

5?. This,  of  course, ' is  the reason why simi lar  systems as the pax romana
are named af ter  the central  power:  pax br i tann' ica,  pax galTiE, pax
ameri cana, pax sovi e ti ca. The presen-fru-ThF-hls-exFToF,eilThfexGn-t
E- wnith-the furopean-l5'mmunity heads in the same direction, see
chapter 9,  "Pax Bruxel lana" in The European Commun' i ty:  A Superpower
'in 

.t!e Maki nglATTefr*X-l]iwi n, Lo

53. See the art ic le referred to in footnote 49 above, p.  357.

54. See Development,  Environment and Technology, chapter l ,  Geneva,
UNCTM

55. From For Pacj f is ts,  p.  l0 l ,  quoted from Munty,  p.  . |99.

56. Murty,

57 .  Murty,

p.

p.

327 .

3l  B.

58. Murty,p.3?5. I t ' is
Seas, 0xford Un' ivers ' i

taken from Hugo Grot ius,
ty Press,  

. |9. l6,  p.  7.
The Freedom of the

59. See Johan Galtung, "0n Alpha and Beta and Thejr  Many Combjnat ions",
paper for  Subproject  "Vis ions of  Desirable Societ ies",  Goals,  Pro-
cesses and Indicators of  Evelopment Project ,  Uni ted Nat ions Universi ty.

60. Dimitr iu,  op.  c i t .  p.9,  js  so k ind as to th ink that  the present
authors 's En'-EFoly and the Genera' l  Theory of  Peace",  Essays jn Peace
Research, V ntr-a3:rr-[97F,- aT5o
Tn Pr"oceedings, Second Internat ional  Peace Reseanch Assocjat jon Con-
ferenFlT[TTFerg, Augus t  

. l967, publ  j  shed f  rom Assen ,  
. |968.


